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HUMAN FORGIVENES 

of Laotze, the Chinese philosopher. In classical literatwe 
of the West we have the statement ascribed to Socrates 
by Plato in his Crito on the eve of his death, " We qugM 

, no matter what we have 
was conscious of the sin- 
ed, " I know that few men 

is opinion." But " it is never 
wrong or to repay wrong with wrong, or to 
lves on any man who harms us by harming 

, 
es, forgiveness has been allotted 

small place. One turns to volumes ' 

ers to find no serious attention given -- 
rice to the problems involved. An out- 

Butler, who devotes the 
n Sermons to a penetrat-inm 

resentment and of forgivene: 
en in their oppositions to t h ~  

guidance and exhortatic 
s still, nations have been 

of forgiveness that in th 
eace they have often laid toe 

In their negotiations a&et 
has been absent with a f 

of theology on our laws, custom, 
n far greater than is generally 
the unforgiving harshness show 
es to delinquents is traceable CV 
ance, the doctrine that a man's 

fate in the hereafter is once and for all decided by his 
life or rather his beliefs on earth, though in recent times 
there has been some relaxation in the severity of judgments 
and sentences and the probation system is operati 
with good results. But the on6 fall, however great tne 
temptation, has been punished by lifelong disgrace. The 
offenders have been dealt with, as though repentan? and 
reform were quite beyond the scope of their achfivement. 
Little account has been taken of the fact that sornn+;m- 









our law and others who 
as martyxs for freedom. 

It may not be true th: to 
Yet a fuller know1 
standing of human 
we impute guilt to others, 
quote Edmund Burke again, 
" the method of drawing up 
nation." John Morley, in hi 
printed those words in it 
criminal may have a majo 
law-abiding and whose 
induced by fear. Noth 
more than the compulsi 
sign the guilt-claise i 
placed the whole resp 
upon them. It was 
judgment of history. 
upon one of the combatants and to treat any 
nation as an intractable offender is to create and e 
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Xesiment prophets. The great prophet of the exile, 
b o w  as Second Isaiah, heard the Lord pleading with 
&S people, though theirs alone was the sin, "I,  even I, 
am he that blotteth out thy transgressions for mine own 
sake; and I will not remember thy sins. Put me in 
remembrance : let us plead together: set forth thy 
cause that thou mayest be justified " (Isa. xliii. 25, 26; 
cf. xliv. 22). Micah, as he saw the iniquity of the people, 
heard the Lord asking wherein he himself had failed that 
they had rebelled against him : " 0 my people, what have 
I done unto thee? Wherein have I wearied thee? 
Testify against me " (vi. 3). Hosea saw in the mercy 
&how by the Lord to Israel the reason why he ought to 
forgive his wife her unfaithfulness. " How shall I give thee 
up, Ephraiin? How shall I deliver thee, Israel? . . . I 
@l not exercise the fierceness of mine anger, I will not 
return to destroy Ephraim : for I am God and not man, 
.the H ~ l y  One in the midst of thee " (xi. 8, g). These are 
lofty passages, which must be taken into account in any 
appraisal of the Old Testament message on forgiveness. 
How different from this attitude ascribed to the Lord by 
the prophets is that of nations, when at variance. They 
gain pleasure from dwelling on the vices of their opponents 
and are troubled if they have to credit them with virtues. 
It is difficult to forgive our enemies their vices, but, as 
Voliaire said, " to forgive our enemies their virtues- 
that is 'a greater miracle, and one which no longer 
bappens." 

Forgiveness is not the mere remission of penalties, as 
many people suppose. Some men even believe that that 
is all that forgiveness means. There are three possible 
relations between forgiveness and punishment. The first 
is the infliction of a penalty without forgiveness, as in 
much of the past legislation ; the second is the remission 
of the penalty together with forgiveness of the offence; 
the third is forgiveness without remission of the penalty. 
It is this third attitude which should claim our attention. 
We have an instance in the parable of the Prodigal Son. 
Nobing 
receives 
- 
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remove the penalty of his riotous living. We naa w a s ~ p ~  
his substance and the father said to the elder brothen 

a past wrong, received from a spirit which visited him 
e offer of the power to banish from his mind the mernozy' 
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me in the light of what lias happened, 

I better relation, because of what has hap 

his relation to the offender. He h 
than make an impartial judgment 
saggests in the following paragr 
new temper of mind and cours 
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apart from international security. How far the 1 We 
should be allowed,to tip in favour of the whole may be a '2' 

matter for discussion on each occasion, but many of us 
would* maintain that any act of .forgiveness and an3 
decision which furthers the welfare of mankind must 
finally bring good to every nation and not least to the 
nation which loses the immediate advantage. No dispuet 
to-day can be isolated. The human race is a unit, ana, 
" whether one member suffer, all the members suffer with 
it." Frederic Harrison said with truth that a Red Indian 
beating his squaw on a lonely gkairie is committing ar 
offence against humanity. 

I t  has often been said that the teaching of Jesus is not , 
original and that many of his messages can be found 
verbally in the Old Testament and other Hebrew literati 
The answer to that comment was given by Wellhaus 
when he said, " Yes, and how much more ! " In the Bc 
of Genesis we have the stories of Esau and Jacob, and ol 
Joseph and his brethren, which tell of the spirit that for. 
gives and redeems. In the Book of Jonah the Lord i: 
represented as extending mercy to the heathen. .But 
Old Testament contains passages which breathe the splrll 
of hatred and revenge. Even in thk writings of Jeremiah 
which are full of pathos, we find the demand for vengeai 
on his enemies. " 0 Lord of hosts, that judgest 
righteously," he prays, "let me see thy vengeance or, 
them " (xi. 20). In the Book of Deuteronomy, which 
includes many merciful regulations, we read, " Thine ej 
shall not pity; life shall go for life, eye for eye, tootll. 
for tooth, hand for hand, foot for foot " (xix. 21). We . 
can all recall bloodthirsty verses in the Book of Psalms 
but forgiveness is definitely taught in some of ithe late1 
psalms and prophecies. The topmost note is struck in tht 
Book.bf Proverbs, which belongs to the later Wisdon 

For thou shalt heap cods of fire upon his head 
And the Lord shall reward thee (xxv. 21, 22 
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development in every department immediately 
the Christian era." I t  is of interest that Di. Cha 

must have been known to Jesus. 
impress us by their likeness to his i 
word. Thus the Patriarch Gad says 
ye one another from the heart : and 
tbee, speak peaceably to him, and 
guile : and if he repent and confess 
he deny it, do not get into a passion with him, lest 
the poison from thee he take to swearing and so 
d~ubly." In the Old Testament Apocrypha, in 
asticus, occurs the saying, " Forgive thy neighbour 
hurt that he hath done thee; And then thy sins sha 
pardoned when thou prayest " (xxviii. 2). 

The originality of Jesus was in his ability to select 
the mass of sayings the essential truth and to place 
-things first. In some things he sho 
in his parables. But as Carlyle sta 
'" The merit of originality is not novelty ; 
Jesus invested these nla sayings with an 
gave them power. 

He stated in pk 
we may hope for forgive 
and both are essential. 
tance for the wrong do 
who seeks forgiveness must be willing to forgive 

* Between the Old and New Testaments, p. 147; p. 9 (Home Universi 
Library) . 
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W gs which have .been done to him. This condition j 
statr;d in the Lord's Prayer. " Forgive us our t r e spaw 
as- [or because] we forgive them that trespass against W,' 
Jesus stressed this condition in the Parable of The UJI 
forgiving Servant.. A certain lord had listened to the 
appeal of one of his servants for mercy and had forgiven ' 
him a debt amounting to approximately two and a hd 
million pounds. No doubt the debt was put at this 
figure to make the disciples aware how incalculable was 
their indebtedness to God. The servant went out and 
took by the throat a fellow-Servant who owed him fom 
pounds and he refused to cancel iQ. Wshen the lord heard 
of this, he renewed his claim and delivered the unforgiving 
servant to the tormentors. The comment which Jesus 
made was, " So shall also my heavenly Father do unto 
you, if ye forgive not every one his brother from youfl 
hearts " (Matt. xviii. 21 f). Thus he taught that repen 
tance for wrong done is not 6nough. Forgiveness o 
others is an indispensable condition of receiv:-• 
forgiveness.* 

As I have stated, the Old Testament furnishei us w 
a fetv stories from which we may learn something con 
cerning the implications and responsibilities of forgiveness. 
The most instructive is that of the relations betwaqi 



. J 

@with, who writes the article on " Forgiven= 
Testament " in the Encyclopaedia of Religion a 
comments that " Forgiveness of man by-man occupiec 
s@l place in the mind of the Hebrews, if we may jnwe 
'by the evidence a t  our disposal." But concerning this 
attitude of Esau he writes, " Since the reconciliation takes 
plzrce before the actual acceptance 03 the gift, this seems 
ta be a case of real forgiveness." If it is, then we have 
b.,these early times an instance of the way in whicl 
wfrongs are going to be righted and the world redeemed. 
I t  (matters not whether the story is fiction or history. 
It; teaches that it is not a payment forced from an offender 
t3at will save a situation, but the generosity of the man 
8inned against may restore right relations. Sometimes 
i4 is well to forego reparations and not to send the bill 
?in when it is obvious that it cannot be paid. A man can 
stand upright and become defiant, when he is told that 
he mast pay the last farthing, but he bends in humility 
whm he is forgiv and excused venalties which are 
beyond his power. 

, l  t can, however, be arguea lrom tne char 
that he was indifferent to the wrong he had suffered. If 
tkatt'were so, he cannot be said to have forgiven. For- 
giveness is possible only when there is the consciousness 
of an injury received as deep as the injury inself. Bene- 
detto Croce writes, that " in the moral sphere the act of 
censying and the act of forgiving are not two but one and , 

the same " (The  Conduct of Life, p. 46). The statement 
sounds paradoxical, but it is true. To forgive is not to 
exquse. I t  is to accuse, and yet to pardon and to work 
for the offender's reform. The duty of forgiveness can 
never be fulfilled unless the duty of resentment is observed 
The offender must be made to feel all the bitterness ol 
having given pain and done injury by the wrong com- 
mit$ed. Such resentment is perfectly consistent with the 
greatest goodwill, for goodwill is never easy-going towards 
wrong-doing. The offender must be made to see the value 
of the forgiveness bestowed upon him and he cannot see 
this, unless he is aware that his action is disapproved and 
resented: ,T,a,oTyerl~ok a fault is not necessarily to forgive 

2 **$$Q g,j;c$ip*>!?k4?hfi ebg,i%q 4 
: "y*$;ty8+.r,$$~~+ fr . t,y%!if>$Li>3;<, ;*;,,P l 

q.;:*%$:, y l' * ,, 
r x $ ;  ,,,f. \ (, i # C '  
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it. Only the man who is tortured and troubled ay tm , 
offence can truly forgive. -He bears all the sadness aria 
pain of the ill received and he makes clear how keenly hg 
feels it. But he also makes evident that he is willing, J 
when repentance is sincere, to enter into fellowship again, ' 
" Pardon and cond9mnation go together and cannot be c 

separated," as Benedetto Croce asserts. If we keep that .4ty% 
in mind, we may accept the definition given by Dr. H.'R. 
Mackintosh that " forgiveness h an active process in the 
mind and temper of a wronged person, by means of which - ).I 
he abolishes a moral hindrance to fellowship with t h ~  S* ,U 
wrong-doer, and re-establishes the freedom and happines $P, 
of friendship " (The Christian Experience of Forgivelw: :, :;P! 

::>p 
nsure we are brought face to fau. '$ with the hardest problem connected with forgiveness. -At >, ;2,;~: fter a deed of extreme and planned wicked- 

forgiveness to become operative? Let us take , 

instance the plotting of Iago in Shakespeare's 
his drama the villainy is all on one side, on 

By his evil schemes he drives the noble 
dearly loved. after this dreadful. ' 
of repentance, but only stubborn 

To you, lord governor, 
Remains the censure of this hellish villain, 
The time, the place, the torture : 0 enforce it ! 

Certainly we should, if 
But surely forgiveness is not to be limited to minor , 
offences. Seeley supports his statement by asserting that 
" Every virtue, and not forgiveness only, becomes in certain 
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Tbre is , difference between Stephen's persecutors and 
E&O; They acted under th,e influence of anger and 
,religious Gssion and Iago's offence was deliberate. Cold, 
c&Iculated intention increases the culpableness of an 
G@ender.. Fyrther, whatever the crime or offence, the 
general character of the person concerned in it has to be 
kken into consideration. Because of this, our judges 
to-day do not pass sentences with mathematical precision 
byt vary the length of conviction according to the 
p v i a u s  record of the offender, be it good or bad. 

Erom what I have said it must be inferred that we are 
not to wait until the offender has reached the position in 
bhich he is forgivable and is thoroughly cleansed from 
the stain of his guiltiness. This aspect of the subject was 
mated by Dr. R. C. Moberley in his Atonement and 
Personality (pp. 48 f.). He pointed out that if forgiveness 
@(thus made to depend upon a certain condition of the 
&l rit's personality, there is no pla.ce left for forgiveness. 

rops out altogether. If the culprit has earned forgive- r* B 
&?ss, has a claim to be welcomed back into fellowship, 
a d  to refuse to welcome him freely and gladly is to be 
wilty of an injustice. has paid the price of 
rademption. 

";This brings us ro one 01 the am reypv~lslbilities of 
f 6  iveness. If forgiveness is sii-__re, the forgiving party 
*l I7 be ready to bear the greater part of the price of recon- 
qiliation. Horace Bushnell, in his book Forgiveness and 
La&$ made a great contribution to the subject, when he 
qtressed the idea of " making cost for enemies," which he 
employed to illustrate his own ingenious and broad- 
nsjnded interpretation of propitiation. He wrote, " The 
&rgiuing party must be so far entered into the lot and state 
of the wrong-doing party, as to be thoroughly identified 
With him, even to the exterlt of suffering by him and for 
him " (p, 48). One reason why men are slow to for ive 
is that they object to this part of the transaction. @or- 
giveness is a painful process when it is limited to blotting 
out the iniquity of someone who has done deliberate 
h a m  to ourselves or to someone we love. But when to 
5.G .is added the responsibility and cost of restori~g the 



ationship and of actually becoming rnorougruj 
identified with the wrong-doing party," the demand seem 
unfair and insufferable. Thus it is that forgiveness is t b ~  J 

supreme act of .courage and unselfishness. I t  is 
highest moral achievement. Dr. Douglas Whitp, in h& 
volume Forgiveness and S@ering, points out that, " fhe 
higher we go in the scale of human goodness, the fuller , 
we find the exercise of free forgiveness; the holier th? 
man, the readier his forgiveness and the remoter an3 
thought of penal infliction. Human forgiveness may b 
imperfect, but is on the right lines; where it is mosl 
free, there it is most perfect " (p. 63). We do no more 
than others, if we love only those who love us, but to ad 
in the spirit of love to those who have done ys wrong 
is to attain to divine perfection. I t  is to act as God acts 
for he is kind to the evil and the unthankful, 

In parable and by definite statement, Jesus taught that 
he who forgives must pay the price, and also that the lar~et  
the forgiveness, the greater the response received, 
certain lender had two debtors; the one owed five 
hundred pence, and the other fifty. When they had --a 
wherewith to pay, he forgave them both. Which of t h  
therefore will love him most? " (Luke vii. 41, 42). Tht 
price may vary. The whole burden may fall on the 
generous soul, But sometimes it is the only way of recon- 
ciliation, the only way to allay the ancient feud and tc 
put an end to the vendetta. I t  is a sterp experience, and 
it makes manifest that forgiveness is not maudlin senti- 
mentality, but an exacting claim. Mr. L, A. Garsard 
emphasized this in his volume on Daty and the Widl oj 
God. He wrote : " By the twofold love (love to God and 
love to man), which is the duty of the Christian, is meant 
an attitude of will, not a feeling of affection " (p. 72). 
Of course, there is feeling in if. That cannot be exclud--' 
entirely fr,om any experience, but it is not the uppermc 
quality. Forgiveness lifts a man or a nation out of the 
realm of sentimentality with its fickleness into that -' 
duty with its imperative demands. 

Nature in her processes is in many ways 
in his activities, but in some of her metho 







mph has to be alive to the mora4 da 
nations have recovered from de 
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and a tooth for a tooth," but that practice was better than 
allowing every man to do what was right in his own ej 
Our Anglo-Saxon forefathers worshipped hifn and said, " a 
limb for a limb or for each fair damages." The people oi 
the East worshipped him and believed that there was nc 

proclaim that all they ask is bare justice and in 
do they are only seeking their rights. They beli 

* See article in Hibber 
War;" by Henri Bergson. 
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of God will not be afar off. 



and develops. I t  aids and furthers the 
mankind. I t  opens doors so that men an 

ter into the joy of the Lord. 



3. THE DEVELOPMENT OF THEOLOGY AS I 
TRATED IN ENGLISH POETRY, by Stopford A. 
M.A., LL.D. (Out of print.) 

4. UNITARIANS AND THE FUTURE. bv Mrs. Humph 
Ward. (Out of print.) 

7 . ,  THE SIGNIFICANCE OF THE' TEACHING 0 
JESUS, by R. A. Armstrong, B..&. (Out of print.) 

9. THE RELIGION OF TIME AND THE RELIG 
OF ETERNITY, by Philip H. Wicksteed, M.A., Litt.D 

2. SOME THOUGHTS ON CHRISTOLOGY, by J 
Drummond, M.A., LL.D;, D.Litt. (Out of print.) 

4. THE IDEA AND REALITY OF REVELATION, b 
H. H. Wendt, Ph.D., D.D. (Out of print.) 

4. THE IMMORTALITY OF THE SOUL IN T 
'OEMS OF TENNYSON AND BROWNING, by P 

Jenry Jones, LL.D. '3ut of print.' 
06. THE MAKING IF RET.TC W hv gamuel M 

08. DOGMA AND HIS7 by Prof. Dr. Gustav Kruger 

g. EVOLUTION AND RELIGIOUS PROGRESS, b 
Prof.. F. E. Weiss, D.Sc. (Out of print.) 

o. THE STORY AND SIGNIFICANCE OF TH 
UNITARIAN MOVEMENT, by W. G. Tarrant, B.A. 



- .  ,' 

THE PLACE OF JUDAISM AMONG THE RE' 
GIONS OF THE WORLD, by Claude G. Montefiore 

1923. THE MORAL 3ASIS OI rHE LEAGUE 
NATI-ONS, by Viscount Cecil, K.L. (Out of print.) 

1924. THE CHRISTIAN WAY OF LIFE AS ' ILG 
TRATED IN THE HISTORY OF RELIGION IN NEW 
ENGLAND, by W. W. Fenn, D.D. (Out of print.) 

1925. SOME PHASES OF FREE THOUGHT IN ENG- 
LAND IN THE NINETEENTH CENTURY, by the l 
of Oxford and Asquith, K.C. (Out of print.) 

1926. MAN IN THE LIGHT OF EVOLUTION, by Arthui 
Thomson, M.A., LL.D. (Out of print 

, 

28. CHRISTIANITY AND THE RELIGIOUS DRAMA, 
by R. H. U. Bloor, B.A. 

933. SOME ANCIENT SAFEGUARnQ nF CIVILISA- 



gab. LIBERAL CHRISTIANITY AND M ~ D E R N  CRITIC 
ISM, by Herbert McLachlan, M.A., D.D., F.R.Hist.S. 

7. VERACITY, by Sir Richard Livingstone, M.A., D.Litt., 
LL.D. 

930. TRE SIGNIFLCANCF nv THE UNITARIANS, by 
J. H. Weatherall, M.A. 

939. THE STATE AND THE SOUL, by St. John Ervine, 
LL.D. 

THE IMMORTA, 
Masaryk, C.B.E., LL.D. 

TN nANC,ER hv Jan 

943. RELIGION AND HISTORY, by Raymond V. Holt, 
M.A., B.Litt. 

,IGION. bv Tohn Mac. I ~ H .  IDEALISM A G A T N S T  . 
murray, M.A. 

1945. IDEALISM AND REALISM, by R. Nicol Cross, M.A. 

946. FOREIGN 'OCCUPATION AS AN ETHICAL PRO- 
BLEM, by L. J. van Holk, D.D. 


	00.jpg
	01.jpg
	02.jpg
	05.jpg
	06.jpg
	07.jpg
	08.jpg
	09.jpg
	10.jpg
	11.jpg
	12.jpg
	13.jpg
	14.jpg
	15.jpg
	16.jpg
	17.jpg
	18.jpg
	19.jpg
	20.jpg
	21.jpg
	22.jpg
	23.jpg
	24.jpg
	25.jpg
	26.jpg
	27.jpg
	28.jpg
	29.jpg
	30.jpg
	31.jpg

